The authoritarian regimes in interwar Europe were not traditional dictatorships, merely imposed from above on an immobile and passive society. On the contrary: their emergence, installation and consolidation came about due to the mobilisation of different social groups who, through their actions and perceptions, constituted and gave life to the new states. That is why, in order to understand their true nature and the reasons behind their creation and consolidation, we need to analyse the interaction between those regimes and the societies in which they took root.
Andalusian cities of the Francoist rearguard during the Civil War. Then, already focussing on different locations and provinces in eastern Andalusia (see Map 1), we attempt to show that this culture was a key element in creating a "national community". This is to be done firstly through the analysis of Francoist repression and the participation in this of the victors and, secondly, through the application of an autarchical political economy that punished the defeated and acted in the interests of the victors. By means of this approach to the local, the links existing between local realities and the regional and national political reality can be brought into relief. It is in the interaction between these spheres that the Francoist regime got underway, both culturally and socially speaking.
[MAP 1]
The "cultural community" of the victors
The Imaginary centred on the Civil War and the construction of an ultra-nationalist Francoist identity.
From the very beginning of the 1936-1939 war, the rebels built up a great arsenal of mytholigised stories and imaginaries. The imaginaries were created to justify the "uprising" and were intended to grant meaning to their own Fascistised, anti-Republican and antidemocratic political project. The sublimated idealisation of the Civil War by the rebel group was wrapped in a collection of cultural, mythical and symbolic components, imported from the most refined traditions of the anti-liberal and anti-parliamentarian right 5 . During the conflict, all these discourses 6 , myths and symbols would end up becoming cornerstones of the legitimising ideology of the Francoist "New State".
The importance of the historical construction of the Fascistised and anti-democratic right's political languages and the propaganda messages over the course of the Civil War can be understood much better by using a "culturalist" approach. We view as unavoidable the dissection of the discursive components and the interpretative agencies that modelled the contributing to forging a specific anti-democratic memory.
The anti-left Imaginary and the gestation of anti-Republican memory.
The key ideas that acted as founding elements of the victors' ideological cohesion underwent an accelerated process of bias and stylisation over the course of the war. The military confrontation was conceived as the supreme and definitive attack necessary to exterminate that monstrous enemy -the anti-Spain-that threatened the Fatherland. The military victory over the enemies of the native land would put an end, once and for all, to a prolonged decadence of the national spirit which had been underway since, at least, the first The anti-leftist and dehumanising discourse regarding the enemy that was conceived in the rebel rearguard centred on the constant discrediting of the labour movement, Republican and even liberal ideologies. This discourse bestowed on all these ideologies disproportionate and debasing labels, attributing to them powerful and imaginary forces that conspired in a contemptible way against the Hispanicist essentialism firmly rooted in the traditions of Catholicism, patriotism, hierarchy and defence of the race. According to this viewpoint, the left-wing movements and democratic republicanism were the incarnation of the anti-Spain 10 .
The revolution that broke out in the Republican rearguard during the early months of the conflict was worthy of close attention in the cultural construction of the discourse dehumanising and discrediting the left-wing. The popular revolution was presented as a horrendous phenomenon of moral degradation and of absolute loss of the values most purely cultivated by the spirit of Catholicism and Spanish nationalism. The Civil War became the inevitable historical event that was to return to the Spanish nation its ancestral greatness and spiritual purity, violently usurped by the most extreme manifestations of left-wing revolution 11 . The anti-leftist discourse conceived by the rebels contained at least some of the following elements.
Firstly, in almost all the literature linked to the events taking place in parts of the Republican rearguard, there is a distorted description of the socioeconomic transformations that were disturbing those areas. On many occasions it was concluded that the totality of those revolutionary changes meant, above all, an abominable and caricature-like imitation of Soviet communist forms of social organisation and expressions of centralised economic planning 12 .
Secondly, the left-wing's domination of "loyal" territories in the Republican rearguard meant a painful aggravation of the accelerated historical process of moral degradation and national ruin. The "red domination" of those territories which had not been quickly Thirdly and lastly, the "frenzied anti-clericalism" that took place in practically all the population centres in the "loyal" rearguard, was considered to be one of the most prominent features of the degenerate and degraded character attributed to the left-wing and the "enemies of Spain". For the political languages and discourse that were being structured in "nationalist"
Spain, the left-wing as a whole was exclusively responsible for the most varied enactments of iconoclasm, sacrophobia and immense and collective hate for the sacred, which spread like wildfire in the summer of 1936. The anti-clerical violence must be understood as the sudden and spontaneous expression of a profound desire to cut to the roots the old, unjust and hierarchical order that had traditionally been supported by the Catholic Church and its representatives. For that very reason, on many occasions this expression occurred by means of a destructive and cathartic action, inspired by the mystical belief in the virtues of purifying fire and the salvation of death as necessary tools for building a new socio-moral order 14 . It had a greater effect as propaganda to blame the left-wing for the "atrocities" of "frenzied"
anti-clericalism triggered in the towns in the "loyal" rearguard. In this way, these actions were presented as an unrestrained storm of anti-Catholic hate, which jeopardised the purest ancestral values upon which was constructed the Spanish essentialism found among a very large proportion of the population 15 .
Civil War myths and the spiritualised exaltation of the Nation
In the feverish and suffocating climate of destruction, terror and death that suddenly overtook the mass confrontation that began in 1936, there was also room for discursive constructions favourable to the deified exaltation of violence, the dehumanising satanisation One contribution to the discourse was reasoning typical of populist ultra-nationalism COBO ROMERO, Francisco, DEL ARCO BLANCO, Miguel Ángel y ORTEGA LÓPEZ, Teresa, "The Stability and Consolidation of the Francoist Regime. The case of Eastern Andalusia, 1936-50", Contemporary European History, 20, 1, 2011, pp. 37-59.
11
The "culture of victory"
The Civil War changed everything. As we have pointed out, it would be seen as a providential, mythical and regenerative event. The "Crusade" was understood as the decisive moment when Spain would be reborn from its ashes, becoming once again what it had been, purified by the blood of true Spaniards. After 1 April 1939, the war would not be forgotten, but would become a focus for the propaganda and politics of Francoist memory, legitimising the regime's existence and its decisions. 35 In this way, a "culture of war" would spread that considered the fight to be unfinished, at least implicitly, and that Spain should complete its resurgence by purging its weakened body by means of sacrifice and isolation. Furthermore, this is where the adoption of an autarchical economic, cultural and political programme would fit in. An interventionist policy was implemented by which the country renounced all imports and any international contact, it closed the doors on pernicious external economic and cultural influences and looked inwards; after all, its borders contained not only all the economic and natural resources that would allow the nation to become great, but also all the "spiritual resources" that had once made it an empire.
36
Spain had to return to its roots, to the "eternal essence" that had once made it great. It had to close in on itself, looking to the countryside, "Spain's eternal breeding ground".
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Responding to its agrarian social origins, the "New State" filled its discourses and proclamations with extensive references to the Spanish countryside, praising its virtues and the peasants who lived there. 38 The countryside and especially the lands of Castile were identified as all that was truly Spanish, with the purity, Christian faith and courage that characterised the Hispanic race. This was the salvation when confronted with the cities, those sites of Republican evil, dens of Marxism, liberalism, atheism and anarchy. As a result, an agrarian policy was imposed in order to guarantee that the urban evils would be cleansed, nourishing "the Spanish resurgence with sap". This would be the explanation for the extreme protection of and intervention in prices and production in the forties: it was nothing more than In everyday life after the war, the "New State" would keep alive the spirit of the Civil
War, bringing about a true "culture of victory". However, this would not be a culture merely imposed "from above." After all, it is in the local sphere that it was received, and indeed formed, allowing Francoism's followers to participate in its constitution and feel part of that "community of victors."
The symbols and rites that would constitute Francoism's official culture had already appeared during the conflict; over the course of the forties, they would come to dominate everyday life. From this point of view, it is easier to understand the vigorous drama of the so-called "campaign mass." These masses were set in open public spaces, dominated by monumental stages showing insignias and emblems alluding to the fusion between "the cross and the sword" and given a moving sensory and emotive theatricality. This is, at least, what can be gathered from the many bombastic celebrations of the "3 rd Triumphal Year" held on 18 July 1938 both in the city of Seville 43 and in the main population centres and provincial capitals of "nationalist" Andalusia. 44 The culmination was the ostentatious commemoration of the rebel army's victory in the Civil War that took place in Seville on 17 April 1939 in the presence of Generalisimo Franco and General Queipo de Llano, with around 60,000 uniformed men and more than 300,000 people attending.
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The symbols that made up the "culture of victory" were also forged at these events.
These would provide a communication channel by which the population would express their adhesion to the "New State", while participating in its symbolic construction. Thus, the monarchical flag was adopted as the national flag and raised over official buildings after a place was conquered. On 15 August 1936, in the city of Granada, the population participated in a ceremony at the Cathedral: the 'fervent crowd' went there to salute the flag solemnly to the sound of applause and shouts of "Viva España". 46 The flag was also used in other important ceremonies. In the village of Cogollos (Granada), the bereaved used it to cover the coffins of their "martyrs" during the Civil War, while the villagers saluted with the Roman salute during the funeral. 47 In later years, the flag presided over official, popular and religious festivals, adorning the streets and squares of towns and cities. Many of their inhabitants would hang it from their balconies and windows, bearing witness to their support -or perhaps fearof the Francoist regime and making it part of the day-to-day scenery in those years. 
14 Catholic religion. In Granada, for instance, a local newspaper stated "the populace stand and sing [all the anthems] together, with the same enthusiasm, because all sing to the great, noble, just and strong Fatherland, to which they have consecrated their effort and their lives." 49 The use of war anthems was extended into the "years of peace", paying homage to the martyrs of the "Crusade" in their lyrics and indicating that those who remained alive and in charge of the institutions were continuing to combat the enemy, lining up with their fallen companions, who stood "guardia sobre los luceros" ("guard over the stars").
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It was necessary to recover Catholicism and its Baroque and counter-Reformation spirit, the traces of the true Hispanic tradition and elements that could purify the "Fatherland's sins". 51 Already during the war, acts of desagravio (amends or reparation) took place and masses were held at the front and in the rearguard; processions and pilgrimages occurred and, of course, crucifixes were returned to schools and public buildings. Religion and God, identified with Nationalist Spain, were returned to their place, making them present in everyday life during the post-war period. Not even condemned Republicans could escape these symbols: in January 1937, an event was held to replace the crucifix in Granada Prison, with a number of political prisoners lined up in the courtyard to listen to the head of the institution's triumphalist speech. 52 In towns and cities, masses set the rhythms of daily life:
attending Sunday mass became an act of support for the regime and, for some, a way of avoiding reprisals or being marked politically. Parish priests and clergymen became judges of the moral, religious and political conduct of the parishioners. 53 With the notion that Spain's "purification" was only possible through penitence, a great many religious celebrations were held during the war and postwar period at which the political and the religious went hand in hand. These became acts in which the population participated, showing their Christian faith and patriotism. All these manifestations fitted in with the desire expressed by both the Catholic Church and the Francoist "New State" to remove the deep roots of secularism and atheist materialism fostered by the Second Republic. In this way, Spanish society was reCatholicised, occupying public spaces in towns and cities, while Francoism's supporters were offered an opportunity to participate and show their adhesion and belonging to this "culture of victory". These supporters used gestures to combine the religious and the political in ways 49 15 that reflected the identification between the two lying at the very heart of the crusade.
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Particularly noteworthy are the missionary campaigns carried out in remote rural areas, the dramatised mass missions in large population centres and the group celebrations of christenings or Catholic weddings held to make amends for the damage suffered by the Church due to the application of the Republican period's secular and anti-religious legislation. Most of these ritualised representations intended to stage the return of the values and beliefs of that traditional, essentialist and anti-modern religiosity upon which large parts of the middle classes and the oligarchies had been building their particular status. Of this frenzied anxiousness to re-Catholicise, an important element was the consecration of many towns and cities to the Sacred Heart of Jesus, with a clearly expiatory aim. Some of these consecrations became tremendous manifestations of the crowd's Catholic fervour, as shown by the fact that, in June 1945, the town of Guadix (Granada province) took in an impressive throng of 50,000 people who crowded around the cathedral, which was crowned by a majestic image of Christ. 55 However, the most intense public liturgies were certainly the ones that formed a glorious climax to the re-Catholicisation of the 1940s, the two Great Popular Missions held in the cities of Jaen and Granada. The Holy Mission in Jaen took place between 18 February and 9 March 1947. This involved the participation of a total of 26 Redemptorist missionaries and members of the order of the Immaculate Heart of Mary, presided over by Bishop García y García de Castro. During the event, the priests, distributed in numerous places of worship, preached to the different guilds, trades and corporations of the city, to representatives of the Chamber of Commerce and Industry and to workers in general (bricklayers, carpenters, railway workers, peasants, mechanics, etc.). The Holy Mission ended with two grand, crowded events: the Stations of the Cross on 26 February that came out in the Plaza de Santa María, in front of the cathedral, ending with a huge gathering of more than 40,000 of the faithful; and the concluding masses held on Sunday 2 March, at which more than 15,000 communions were given. Bib-Rambla, Calle San Matías and Calle Navas) were provided with giant loudspeakers, broadcasting the speeches that Archbishop Balbino Santos y Olivera was giving on Radio Granada. At the end of each day, a general gathering of missionaries and parishioners took place in el Embovedado, an iconic location where an altar with a foliage cross, five metres high and two metres wide, was erected. After two weeks of hectic liturgical activity, the triumphant balance sheet drawn up by the Granadan church documenting the scope of the "Great Mission" was the following: attendance of children: 2,000; attendance of adults: 40,000 to 50,000; average attendance at each of the general gatherings: 70,000 to 80,000 of the faithful; communions given during the mission: 120,000; overall number of people participating in the mission: 85,000; illicit matrimonial unions canonised: 544. Francisco Franco, but also provincial and even local heroes. In the town of Santa Fe (Granada province), next to a street bearing the name of José Antonio we find others with the names of the two soldiers who led the coup in the nearby provincial capital, and two more streets dedicated to inhabitants of the town itself. 60 The Civil War and its memory "made equal"
those who fought and gave their blood for Spain, perpetuating their memory and binding the community of the victorious.
Crosses were erected in honour of the fallen in every town and city. They occupied the most important places, bearing the names of those who had "fallen for God and Spain". The crosses linked past, present and future: they placed the living and the dead on the same temporal plane; like other European nations during the interwar period, the nation was not only made up of those alive at that time, but also previous generations, those who had died, and future generations, those who were yet to come and who were to ensure the eternity of the "Fatherland". 61 On many occasions, their construction was promoted by those who identified themselves with the victorious group and by those who spontaneously undertook popular subscriptions to honour the memory of their relatives. 62 The crosses to the fallen dominated local life, occupying the main streets or squares. One example is that of Montefrío (Granada province), whose council agreed in 1943 to raise theirs on the hill overlooking the place, so that it could be "visible from everywhere in the town". 63 The reminder of the Civil War cast its shadow over the lives of all the residents. The nineteen-forties were marked by this "culture of victory", exemplified by rites, symbols, festivals and celebrations. Like Fascist Italy, the rites became integral elements of society, which, participating in their representation and in their confirmation, felt identified with the regime that carried them out. 68 In fact, these "victory rites" gave shape to an COBO ROMERO, Francisco, DEL ARCO BLANCO, Miguel Ángel y ORTEGA LÓPEZ, Teresa, "The Stability and Consolidation of the Francoist Regime. The case of Eastern Andalusia, 1936-50", Contemporary European History, 20, 1, 2011, pp. 37-59.
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integrated community of victors that was separate from those who had lost the war. 69 The "New State's" various forces and social supports were present at these ceremonies, thus creating an imagined community identified as the "true Spain", which awaited "justice" against the abominable Republican enemies, contaminated beings who were remote from God and pernicious to the Fatherland's health and future.
The time of "Justice": repression and destruction of the enemy
The thick sediment of cultural, allegorical, liturgical and discursive components that we have set out conferred stability on the Francoist regime. However, its importance does not only reside in this, but also in its interaction with society, as well as its spread and consequences over time. It was to be a liquid layer, overlapping with and giving meaning to the other two areas that allowed the "New State" to survive: repression and socioeconomic interests. Some towns in Eastern Andalusian offer us a perfect framework for observing this interaction, revealing the links between culture and reality, but also between local and national politics.
We cannot understand Francoism without repression, a true pillar of the "New State". 70 The machinery of terror and annihilation was essential for the paralysis and on: the families of those on the losing side had to avoid hunger and it was necessary to struggle to survive. Great political dreams were forgotten, and replaced with a day-to-day fight that often involved breaking the laws of the day in order to cling to life, carrying out silent resistance that would mark the terrible years of the nineteen-forties. 92 They resorted to the black market in order to survive, although the authorities, directed by the regime's social supports, were a constant obstacle in this regard. While the great black market, of the large goods vans of wheat, went undetected, the "black market of the poor" was punished with fines which, if unpaid, would mean the accused were taken straight to labour camps. 93 Repression also occurred outside the prisons: the very legal system was a weapon ready to be used against the weakest. 94 However, the constant fight against legality would alleviate the conditions of the most underprivileged, as well as involving silent resistance and protest which shows that those who remained outside the community of victory were also present. 95 The extreme economic situation would condition post-war life. Dying of hunger would become a sad possibility for some. The perpetuation of the regime also worked in this way:
not only because, as we have seen, it undermined the majority's dreams of redemption, but also because Francoism took advantage of this situation. The regime's social policy was
Conclusion
During the interwar period, the Western world was shaken by a profound economic, political and cultural crisis. In a context in which the old liberal order suffered from general discredit and the emergence of new political formulas for exalting the Nation, conceived as a live body, and one necessarily provided with a profound cohesion. In this new context, the 
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for the community of victors and the regime itself to interact. This is an explanation for the direct involvement of many men and women in the work of repression, control and policing of the so-called "enemies of Spain". It would also explain the participation that the regime's social supports were ready to provide in different fields. Through these institutions, the management of power would follow the same logic of the "culture of victory": the victors would negotiate the difficult post-war conditions and even obtain tempting benefits; meanwhile, the vanquished, the lowest classes, would live trapped by poverty and hunger, a continuation of the repressive maze in which they would find themselves in Franco's Spain.
The "culture of victory", constructed on mythical approaches that arose during the Civil War, became an essential element -although not the only one-used by the regime in its search for stability and a long life. Francoism's social supports, those heterogeneous middle classes that actively participated in the movement's birth during the Civil War and in its continuity during the post-war period, extracted from those mythical approaches a "corpus" of ideas and values in which to believe. It was this culture that helped them to interpret the convulsed world in which they lived as a reality that was in need of profound regeneration, giving them the necessary justification to eliminate the enemy and guarantee their own economic progress.
[MAP 1] Map 1. Eastern Andalusia: the provinces of Malaga, Jaen, Granada and Almeria
